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THE "ETERNAL PEACE" CONCEPT AS A SUBJECT OF WORLD-SYSTEM
ANALYSIS AND CHINESE VIEWPOINT

The article start from the well-known I. Kant's treatise about "eternal peace". Such close attention
to this issue is quite understandable. The Russian-Ukrainian war that flared up in the center of Europe
finally destroyed the hope of mankind for the possibility of a lasting peace maintaining. The authors
critically analyze Kant’s argument about the "natural” world history advancement towards "eternal peace"
and draw attention to the fact that in different eras there were various attempts to establish peace in fairly
large geopolitical spaces. This happened by establishing certain world orders. World orders could be
established in the form of empires, or other systemic associations, but with the obligatory presence
of an intrasystemic core, a political hegemon.

In this regard, the historical experience of world orders is analyzed, starting from Alexander the Great
and ending with current events. In this context, the Chinese doctrine of the "world community of a common
destiny™ is considered. The article suggests that the most appropriate basis for sustainable peace is:

— the political hegemony of a state that is capable of bearing full responsibility for the it controlled
territories and peoples and is ready to use its influence rightly and effectively in order to prevent wars;

— the presence of appropriate political, legal and cultural content that can motivate ethnic groups
for interaction and mutual understanding (like in particular, an ancient Roman general imperial law,
citizenship and a single language for all ethnic groups inhabiting the empire);

— the complete inadmissibility of the world dividing into "civilized" and "the rest.” In the battle
for world hegemony, the leader who can realize this and build his dominance on a multicivilizational and
multicultural basis, can win;

— the transition from one world-system to another, which is taking place before our eyes, can
be defined as a transition from one type of inclusiveness (based on the principle of “vertical projection”
of the hegemon’s rules and values to the rest part of the world) to another type of inclusiveness (based
on on the “patronage” principle, without diktat while ensuring equal “horizontal” cooperation of all
the political process subjects without exception). This type of inclusiveness and this world order can
become the basis of the very peace that Kant once spoke about.

Key words: Kant, peace, world-system, world order, empire, hegemon, political process, political
system, culture, civilization.

Introduction. The subject of "Eternal Peace" has its own deep roots. At least, already Alexander
the Great saw the historical meaning of his boundless empire in establishing a lasting peace between
the peoples inhabiting it. It is possible that a similar meaning was invested in some pre-Hellenistic empires.
However, thanks to ancient Greek writing and the achievements of Hellenistic historical science, we know
for sure that the ideas of the "eternal" world already existed at the time of the "furious Iskandar".

A similar idea of establishing an imperial world order “without wars” dominated the minds of another
great ancient commander and reformer, Julius Caesar. And this idea was radically improved by him.
If Alexander resorted to methods that preceded the emergence of eugenics and genetic engineering
(he sought, through mass marriages of his warriors with native beauties, to bring out a homogeneous breed
of a single hybrid “people of the ecumene”), then Julius went the other way. He emphasized the political
and legal system of Rome and applied it throughout the empire. Not the unity of blood, not the unity
of the deity (polytheism flourished in the empire), but the unity of law, the unity of citizenship, the unity
of the imperial language and imperial values — this, according to Caesar, ensured the internal stability
of Pax Romanorum.
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Statement of the problem. So, we see at least two foundations for a lasting peace in the experience
of ancient civilization: a) empire + “unity of blood”, and b) empire + political and legal unity together with
the unity of the state language.

In more recent times, we see new features of the "appeasement strategy.” This is, first of all, the empire
of Genghisides, which, with the help of “shock therapy” of extermination wars and well-thought-out logistics,
achieved unquestioning obedience from the numerous peoples of boundless Eurasia.

Less successful attempts to achieve "order and peace" were exemplified by the European medieval
empires, like the empire of Charlemagne, or the Great Roman Empire of the German nation. This can be
explained by the fact that two models of the imperial world order collided in Western European history:
the Caesarian (the Emperor controls everything) and theocratic (the Head of the Church controls everything).
The political and religious motivations for an empire building, clashed. The Pope built his ecumene
on the basis of feudal rulers loyality to the Holy Throne. The Emperor, on the contrary, sought to subjugate
all political life participants, including the Vatican.

However, in medieval history there were also monolithic theocratic empires. Thisis, first of all, a gigantic
Islamic theocratic empire that survived the change of three imperial hegemons: a) the Umayyad Caliphate
(661 — 750); b) the Abbasid Caliphate with the transition to the Mamluk Sultanate (750 — 1516); ¢) Ottoman
Empire (1517 — 1924).

Order and peace were achieved here through the total Islamization of all aspects of public life (politics,
legislation, socialization, culture, the language of the Koran (Arabic). Globally, the world was divided into
Dar al Islam (the inner blessed world of Islam) and Dar al Gharb (outer, " fallen" world, the world of Iblis,
the world of War).

The Age of Enlightenment brings its own project of "eternal peace”, based on the belief in the triumph
of reason and progress, to the progressive development of history in the direction of ever greater humanity
and universal civilization.

I. Kant belongs to this influential trend, he developed a detailed theory of "eternal peace." Following
a number of the 17th and 18th centuries philosophers, he was sure that sooner or later the wars would stop.
In his “Towards Perpetual Peace”, he argues that the action of nature, like the "invisible hand" of the market,
will lead to peace. “This guarantee,” writes Kant, “is given by nature (great in its art), in the mechanical
process of which the expediency is clearly revealed, which consists in realizing the agreement of people
through disagreement, even against their will; and therefore, being, as it were, a coercive cause, the laws of
action of which are unknown to us, it is called fate, and when considering its expediency in the ordinary
course of things, it is, as the deeply hidden wisdom of the highest cause, which predetermines this ordinary
course of things and is aimed at the objective final goal of the human race. is called Providence" [7]

The predestination of nature consists in the following: 1) she made sure that people have the opportunity
to live in all corners of the earth; 2) through war, she scattered people everywhere, throwing them into even
the most inhospitable lands in order to populate them; 3) by war, she forced people to enter into relationships
more or less based on law. ” A rationalist and educator, Kant believed that people would eventually come
to a rational world order by the power of logic and laws based on law.

Even in his worst nightmare, the author of "Eternal Peace" could not imagine that his homeland, Prussian
Konigsberg, would become Russian Kaliningrad, and his grave, which had miraculously survived after carpet
bombing, would become a landmark of a foreign empire. And after he writes a treatise on eternal peace,
there will be two more catastrophic world wars and dozens of various formats wars in different parts
of the world [12, p. 345-55].

A contemporary of I. Kant, "political practitioner" Napoleon looked at the "eternal peace" prospects
in a different way. He associated these prospects with the creation of an imperial nucleus centered in Paris,
the capital of the Enlightenment. Bonaparte hoped to achieve what Caesar did not achieve: to combine
the legal and civil model of the Roman Empire with the scientific achievements of the Enlightenment.
He relied on Modernitu, initiated by the French Encyclopedists. At the same time, the emperor resolutely
rejected ideology in any of its manifestations. However, it was the ideologized empires that went through
the phase of modernization that began to shape the appearance of future centuries.

However, the Napoleonic project of a modernized "Empire of Reason" failed. The pragmatic British won
the race. Their rise to the top was driven by the success of an expanding world-economy with the City
of London at its core. The driver of profit and unbridled economic growth pushed the Anglo-Saxons to seize
more and more new frontiers. It was what Alexander Haig (State’s Secretary during the Reagan
administration) described a couple of centuries later: “there are things more important than the peace” [9,
p. 45]. Apparently, it is no coincidence that the idea of "eternal peace" was not born in the minds of the British
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Enlightenment figures. And this can be understood: the Anglo-Saxon world considered war as a necessary
and natural factor in the British-centric world-economy growth. So as the world-system that formed on its
basis. As a result, the largest world empire arose, and English turned into the language of global interethnic
communication.

The essence of the internal stimulator of this unrestrainedly expanding capitalist world-economy was
quite accurately described by K. Marx back in the middle of the 19-th century. In his Capital, he quotes
an economist who says that if capital can get 100 percent profit, it will "trample on all human laws;
300 percent, and there is not a crime at which it will scruple, nor a risk it will not run ...If turbulence and
strife will bring a profit, it will freely encourage both" [3].

That is, according to Marx, the very logic of the capitalist world-economy existence, makes war
inevitable. We add: among the totality of wars, several of the most powerful in terms of scale and influence
on the historical process stand out. These are World Wars. Their role is to change the world order, leading
to further modernization of the world-system and even to a change in its core, headed by a new, more effective
global hegemon.

It would seem that Kant’s idea of "Perpetual (Eternal) Peace" was put to shame by pragmatic reality.
However, in the twentieth century, we find a new interpretation of this sublime idea. We are talking about
the " noosphere concept"” of academician Vernadsky. According to V. I. Vernadsky, “in the biosphere there
is a great geological, perhaps cosmic, force, the planetary action of which is usually not taken into account
in ideas about the cosmos ... This force is the mind of a person, aspiring and organized will ... him as a being
of a social» [4].

Will the noospheres’ humanity be able to move to the new phase of its development — the "eternal
peace"? This question was raised by I. Vernadsky, who, following I. Kant, expected a cardinal transformation
of the world with the Reason help.

However, in reality, the concept of "Eternal Peace" took a different path of implementation.
In the 20th century, it was radically ideologized, becoming an appendage to the of two competing "transits"
ideology. One of them is a transit to a “bright communist future” through socialist “iron” revolutions and
mono-party centralism. The other is a transit to a "bright liberal-democratic future” through "velvet"
revolutions and multi-party competition. Each of the transits declared that it was his path that was the best
path to the final and "eternal” world.

The Communists argued that after the complete final and global victory of socialism, the very economic
basis for waging aggressive wars would disappear and a strong "family of fraternal peoples™ would be formed
on the basis of internationalism. In his work Imperialism as the Highest Stage of Capitalism, Lenin
emphasized that after the victory of the world socialist revolution and the collapse of world imperialism,
peace for all peoples is guaranteed. [10].

Seven years after the end of the Second World War, Stalin, in his speech at the 19th Congress
of the CPSU, emphasized that it was the USSR that was the spokesman of all peoples aspirations
of for peace. [11].

The USSR was assigned an avant-garde revolutionary role in world history, a special, messianic mission.
The existence of the old, capitalist formation was associated with the inevitability of new wars; consequently,
the prevention of wars was considered possible only through the elimination of imperialism. The relevance
of the International remained line: “This is our last and decisive battle!”

In his last work, “The Economic Problems of Socialism in the USSR” (1952), Stalin, substantiating
the thesis of the historical conditionality and inevitability of a general crisis and the collapse of the world
capitalist system/ He emphasized that as long as imperialism persists, the inevitability of a world war remains.
Hence the conclusion: "to eliminate wars from history, it is necessary to destroy imperialism."

However, at the 20th Congress of the CPSU (February 1956) and at the 21st Party Congress (January-
February 1959), N. Khrushchev revised the Stalinist theoretical scheme, according to which world war is
inevitable as long as capitalism exists. He declared the emergence of a real opportunity to prevent a world
war by excluding it from the life of society on the basis of the growing predominance of the socialist forces
over the forces of imperialism, the peace forces over the forces of militarism. This meant the rejection
of the thesis about the fatal inevitability of world war.

After the N. Khrushchev overthrow, L. Brezhnev demonstrated a different approach: at the forefront
he set the task of uniting the socialist countries, supporting the national liberation struggle of the peoples of
Asia, Africa, Latin America, and only then — detente and peaceful coexistence. Detente in no way abolishes
and cannot abolish the laws of the class struggle. Detente is only a favorable condition for peaceful socialist
and communist construction.
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M. Gorbachev in his “new thinking” left only “detente” from the Brezhnev's era and crossed out
the thesis about the inevitability of the class struggle and the communism achievement as the global goal
of all mankind. Thus, the installation of the socialist world-system for a radical change in the world-order
and the establishment of an “eternal peace without wars” ended with the complete USSR and its “socialist
alternative” capitulation and adaptation to the existing capitalist world-system as a peripheral “defective”
link. As a result, neither détente, nor "new thinking," much less "eternal peace" came about. From 1991
to 2023, a whole cascade of wars fell upon humanity. The most bloody is the Russian-Ukrainian war.

Unlike supporters of the socialist alternative, the liberals argued that only after the final breakdown
of all non-democratic structures and the global triumph of democratic values, the idyll of a democratic states
community, that carefully observe the rules of conduct in relations with each other, will reign in the world.

In this regard, one reads Z. Brzezinski’s version [1] about the need to create an American-centric, global,
(“balancing”) world order. The version of F. Fukuyama is close to it [6] about the onset of the American-
centric finale of world history. A. Toffler’s model [13] talk about a rationalized global "informational
civilization" with the United States playing a central role. The model of S. Huntington [8], which called
on the West to abandon the mentoring tone and move towards equal relations with all civilizations
of the world, looks somewhat apart of western theories.

However, even in this variant, the goal of "eternal peace" turned out to be unattainable. In his final work
"The Strategic Vision" [2] Z. Brzezinski was forced to state the United States loss of its role as an indisputable
hegemon and guardian of world order. F. Fukuyama admitted that instead of the American-centric “Final
of History”, an endless performance of the global “theater of the absurd” is being played out. A. Toffler came
to the conclusion that even in the conditions of an information civilization, wars will retain their historical
force, only they will acquire an even more advanced and “intellectual” character. The closest to the truth
was S. Huntington, who at the end of the last century stated: “Avoidance of a global war of civilizations
depends on world leaders accepting and cooperating to maintain the multicivilizational character of global
politics.” [8, p. 22]

In addition to the two universal transit models, considered here, there were models related to the type
of "social egocentrism". This is Hitler’s model of the world as a resource for German racial domination, with
the projects of Italian fascism and Japanese imperialism adjoining it. Other models were closed
on the principle of exclusivity (confessional, ethnic or positional). We can refer to the first type, for example,
pan-Islamism, to the second — pan-Turkism, to the third — the model of the "third world" as a special
historical entity.

The Chinese factor.

True, now a new paradigm has appeared. At the same time, it is an application for another global transit.
We are talking about the Chinese idea of a “common destiny community”, where each nation retains its right
to independently choose its own way of life and type of political system without the didactic imposition
of “mandatory for execution” someone’s rules. For all community members there is one obligatory rule here:
full and strict observance of the international community norms and linking the personal prosperity of each
ethnic group with the entire community prosperity.

In fact, the emergence of such a phenomenon in the era of the “the liberalism dying” [Wallerstein,
1 1995], was predicted by the authors of world-system analysis. Then, in particular, it was about
the spontaneously emerging the "new left" model of social organization, initiated on the one hand by the Red
May 1968 in Paris, and, on the other hand, by the "Prague’s Spring". I. Wallerstein generally regarded this
phenomenon as a new "World Revolution", critically overcoming previous mistakes in attempts to create
alternative systems to capitalism. These are the miscalculations of the 1-st and 2-nd Internationals, and
the difficult experience of creating and dissolving the Com-Intern, and the problems of the Stalin's “socialist
camp”, and the contradictions of the Brezhnev's system of “peace and socialism”, and the Maoist “campaign
of the world village” against the “world city”.

All of these phenomena were eventually assimilated into the existing 500 year old capitalist world-
system. And although 1. Wallerstein predicted the inevitable breakdown and departure from the foreground
of this system, however, he could not guess exactly how this would happen.

Today, the discussion is more and more actively “flaring up” that it is the Sino-centric “Community
of a Common Destiny”, founded on the geo-economics of the “Belt and Road”, that can become the very sign
of the one world-system end, and the beginning of another. Moreover, on the one hand, this system acts as
a continuer of the socialist transit traditions, and, on the other hand, it modifies the liberal market transit/
China is forming its own Tao, its original “transition path” to the future. A kind of postmodern manifesto.
In this aspect deserves attention, the position of the PRC leadership, voiced by the Xinhua news agency:
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“According to the report to the 20th National Congress of the Communist Party of China, building a human
community with a shared future is the way forward for all the world’s peoples. Only when all countries pursue
the cause of common good, live in harmony, and engage in cooperation for mutual benefit will there
be sustained prosperity and guaranteed security” [14].

Is the current Russian-Ukrainian war a monstrous harbinger of a new world order and a new world-
system? Is this war the end of the entire history of wars, or the beginning of a chain of new, even more
monstrous wars? Is the realization of the Kantian “Eternal Peace” formula possible at all, or will everything
end (as Kant warned about it) in a global catastrophe? The questions remain opened.

Conclusions. However, we will try to extract the “dry residue” from the whole complex of our reasoning.

Firstly, the very fact of the monstrous war that broke out in the very center of Europe called into question
the viability and effectiveness of the Yalta and Potsdam mechanisms for maintaining peace — the UN,
the Security Council, NATO, etc. The psychological resonance from this war was very strong. Not only
the generation born after 1945, but all subsequent generations became disillusioned with the political sanity
of the elites. They became convinced that not only the peripheral zones of the planet, but Europe itself, which
survived two world wars, is in no way immune from outbreaks of madness, destruction and bloodshed.

Secondly, the experience of the largest wars in the history of mankind suggests that the most suitable
“pbackbone” for ensuring sustainable peace is the political hegemony of a state that is able to bear
full responsibility for the territories it controls and is ready to effectively resort to sanctions (for example,
Pax Romanorum).

Thirdly, the presence of one "backbone™ in the form of an empire or a supranational "voluntary"
association (under the obligatory chairmanship of the hegemon) is not enough. An appropriate political, legal
and communicative content is needed that motivates ethnic groups for interaction and mutual understanding
(like ancient Roman general imperial law, citizenship and language for all ethnic groups inhabiting
the empire).

Fourth (and this is the reality of our time), the implementation of this model is possible only if the division
of the world into “civilized” and “other” would be rejected as unacceptable. In the battle for world hegemony,
the leader who realizes this and builds his dominance on a multicivilizational and multicultural foundation, —
will win. At the same time, the language of interethnic communication throughout the world may not
be the language of the hegemon at all. For example, after the collapse of the Roman Empire and
in the presence of new hegemons (Franks, Germans, Portuguese, Spaniards, etc.), Europe continued to use
Latin for a long time in the practice of interethnic communication (religious life, medicine, university
education, etc.).

Fifth, the transition from one world-system to another, which is taking place before our eyes, is
characterized by a transition from one type of inclusiveness (based on the principle of direct dictate and
the imposition of rules and values of the hegemon to the rest part of the world) to another type of inclusiveness
(based on the principle of common patronage and provision hegemon of equal "horizontal™ cooperation of all
subjects of the world political process without exception). In this direction, the action of the laws of world-
economic development is guessed, a global conflict, in the epicenter of which Ukraine is at the epicenter,
can lead to such a result. All this requires deep and creative developments that are adequate to the challenges
of this time.
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Ilonkos B. B., @yao Xamio. Konyenuia ""Biunozo mupy' sk npeomem ceim-cucmemmnozo ananizy
ma KumaiicbKa moyka 30py

Aemopu cmammi 8i0umosxyiomucs 6i0 8ioomozo mpaxmamy 1. Kanma npo «8iunuii Mupy.

Taka nunvua ysaea 00 yiei npobremamuxu yinkom 3posymina. Pociticoko-ykpainceka gitina, uwjo
po3eopinacs 6 yenmpi €6ponu, OCMAMOYHO 3PYIUHYEALA HAOIIO THOOCMEA HA MOICTUBICMb 30epediCcenHs
MIYHO20 MUpy. AGMopuU KpUMuKyoms KaAHMIi8CbKy ApeyMeHmayiio npo «npUpooHey nPpocy8anHs C8imogoi
icmopii 00 «8iUHO20 MUPYY I 36epMAOMb Y8azy HaA me, W0 8 pisHi enoxu Oyau pizHi cnpodu 8CMAHOBNIeHHS
MUPY HA 00CUMb BETUKUX 2e0NONIMUYHUX npocmopax. Lle 8i06ysanocs wiiaxom 6CmaHo81eHHs NeGHUX
ceimosux nopsaoxie. Ceimoei nopsioxu Mo2nu Oymu 6CmanosieHi y popmi imnepitl abo iHWUX CUCEMHUX
00 ’€OHaHb, ane 3 0008 A3K08010 HASABHICMIO HYMPIUHbOCUCTIEMHO20 A0PA, NOTIMUYHO20 2e2eMOHA.

Y yvomy nnani ananizyemocs icmopuunuil 00csio ceimonopsokis, nouunarouu 8io Onexcanopa
Maxeodoncvko2o 00 nomoyHux nodiil. Y ybomy Koumexcmi po32nisi0acmvpcsi KUMAaucbKa 00OKMpUHA «CEImoeoi
CRIbHOMU €OUHOT 001y Ma 2100aTbHI NePCREeKMUBY 13 Yum noe ssamni. Y cmammi 8UCI08II0EMbCA
NpUnyujerts, wo Hauoinbuw nioXo0AuwuUM 0A3UCOM 071 CIMAI020 MUDY €:

—  NONIMUYHA 2e2eMOHIsl 0epAcasU, 30amHOL HeCmuU 8Cl0 HOBHOMY 8ION0BIOALHOCHI 3a KOHMPOIbOBAHI
HUM mepumopii ma Hapoou, ma 20moeoi CnpaseoIuso ma eQeKmusHo BUKOPUCTHOBYBAMU CBIll NIUG
3 MEmOoW HeOONYUeHHsL BOEH,

— HasasHicmb 6i0no8ioHo20 noaimuko-npago8ozo ma KyJIbmypHO20 KOHMEHMY, 30amMH020 MOMUBY8amu
emHOCU HA 83AEMOO0II0 MA 83AEMOPO3YMIHHA (HA 3pA30K EOUHO020 OABHLOPUMCHKO20 3A2ANbHOLMAEPCLKO20
npasa, epoMadsHCMea ma €OUHOi MO8 OJis 6CIX eMHOCIB, WO HACENAIOMb IMNEPII);
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[MOJITUYHI ITPOBJIEMU MIDKHAPOJJHUX CUCTEM TA I'NIOBAJIBHOI'O PO3BUTKY

—  NOBHA HENPUNYCMUMICMb NOOLLY C8IMY HA «YUBLNIZ08AHULLY MA «THWULY. Y 6umei 3a c6imogy
2e2eMOHII0 MOJICe nepemMo2muy mou 1ioep, AKUull YC8I0OMMOE ye ma nobyoye c0€ OOMIHY8AHHS
HA NOIYUBINI3AYTUHIL MA MYTbMUKYIbIMYPHIL OCHO8I,

—  nepexio 8i0 00HIEl ceim-cucmemu 00 iHWOT, WO 6i00YBAEMbCS HA HAUUX 0YAX, MOdCce Oymu
BU3HAYEHULL SIK Nepexio 6i0 00HO20 MUNY THKIIO3UEHOCTI, (3ACHOBAHOI HA NPUHYUNT «BEPMUKATLHOL NPOeKYii»
npasu i YyiHHOCMell 2e2eMOHA HA 8eCb THWUL C8IM), 00 IHUL020 MUNY [HKIO3UBHOCHI (3ACHOBAHOL
Ha NPUHYUNT «<NAMPOHYBAHHA» 6e3 OUKmMamy npu 3abe3nedenti pieHONPAGHOI «20pU3OHMANLHOLY Cnignpayi
8Cix 6e3 GUHAMKY Y0 €kmie noximuuno2o npoyecy). Taxuii mun iHKI03UGHOCI MA MAKU C8IMONOPIO0K
MOJHCYMb CIAMU OCHOBOI0 MO20 CAMO20 C8IMY, NPO AKUl KOAUCy 2060pus Kanm.

Kniouoei cnoea. Kaum, mup, ceim-cucmema, ceimosuii Nopsaoox, iMnepis, ee2eMoH, NOIMud4HU
npoyec, NoJMUYHA CUCTeMa, KyAbmypa, YUBinizayus.
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